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Parashat Shemot

Come let us outsmart it lest it become numerous....and it too, may join our enemies. (1:10)

Chazal tell us that Pharaoh had a council composed of three advisors, Bilaam, Iyov, and Yisro. Bilaam
was the one who suggested the diabolical scheme to enslave the Jews. Iyov remained silent; he was
later punished for his silence with ordeals of terrible pain and anguish. Yisro fled Egypt, rather than
acquiesce to the evil advice. He was rewarded with the promise that his descendants would one day sit
in the Sanhedrin. This well-known Midrash assumes a new meaning when one considers the nature of
each of the three advisors and the inconsistency of their advice with his own personal character.

Bilaam was as arrogant and egotistical as he was evil. He had the power to curse entire nations. He
could cast anyone under his evil spell. Why did he fear the Jews to the point that he initiated the
scheme to destroy them?

Iyov, a pacifist, was the symbol of loving-kindness and human decency. He could not tolerate evil; he
would never turn his back on oppression. Yet, what did he do when the tragic decree to enslave an
entire nation was made? He remained silent! Is that consistent with his nature? Is this the response we
would expect from a man of his noble stature? Is silence the type of reaction one would expect from a
man whose life was dedicated to humane causes? How could he tolerate the screams of the Jewish
infants as they were cast in the river?

Yisro, the great philosopher, epitomized justice and truth. Was he acting in accordance with his nature?
A man who had served - and subsequently rejected - every pagan idol, who had fought for integrity and
justice, would be expected to decry such an evil decree. He should have protested vehemently,
endeavoring to rescind the decree. Yet, what did this paragon of virtue, this noble fighter for justice do
when he heard the tragic decree enacted against the poor Jews? He ran away! Is this type of behavior
consistent with Yisro's character?

In light of the above, Horav Yosef Zundel Salant, z"l, infers a significant lesson. Hashem told Avraham
during the Bris bein Ha'besarim that one day his descendants would go into exile. When Hashem issues
a decree, nothing stands in the way of its fulfillment. Hashem's plan functions beyond the realm of the
"consistent" and the "typical." Bilaam, who would typically not regard Bnei Yisrael as a national threat,
acted strangely and advised Pharaoh to kill the Jewish boys. Iyov, whose essence could not tolerate
cruelty, remained silent. Yisro, the fighter for justice, fled the country. Nothing can stand in the way of
Hashem's decree. Indeed, the Egyptian exile and ensuing liberation is incongruous with the natural
course of events. Once again, Hashem is manifested as the creator of "nature" as we know it.
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And they appointed taskmasters over it in order to afflict it with their burdens. (1:11)

By inflicting hard labor upon the Jews, the Egyptians' goal was simply to destroy their dignity, to hurt
them emotionally as well as physically. Horav Shimon Schwab, z"l, comments that the purpose of
placing taskmasters over the Jews was to degrade and humiliate them, to convey to them that they
could not be trusted to perform their job adequately without supervision. They were telling the Jews
that they were crude and undignified; their integrity was lacking and their work ethic unsuitable. Is
there anything worse than such a loathsome form of emotional abuse? Indeed, the intention of the
Egyptians was to debase and degrade the Jews, to destroy their will so that they would become
worthless human beings devoid of hope and aspirations. This, suggests Horav Schwab, is the

underlying meaning of the pasuk in Sefer Devarim 26:6, ugrhu"

"ohrmnv ub,ut "And the Egyptians did evil to us." "Vayareiu" - "And they made us look bad." They
portrayed us as evil people; lazy ne'er do-wells, living off the Egyptians; people who could not be
trusted. They maintained that we had no sense of allegiance to the country that admitted us and cared
for us. They asserted that we were interested in taking over and dominating the Egyptian populace.
When such foolishness is reiterated enough times, people begin to believe what they have heard. We
can understand why the Egyptians reacted in such a manner.

They embittered their lives with hard work...All their labors that they performed with them were with
crushing harshness. (1:14)

We memorialize the bitterness of Egypt, the harsh labor and persecution, with the marror, bitter herbs,
which we eat on Pesach night. Chazal teach us that while there are a number of vegetables that are
suitable for the mitzvah of marror, leaf lettuce is preferred. Among the vegetables, leaf lettuce provides
the most apt comparison with the type of labor to which the Egyptians subjected the Jewish people. At
first, the Egyptians convinced the Jews to work with them. Later on, they embittered their lives with
harsh labor. At first, the lettuce seems almost sweet to the palate, but subsequently, its bitter taste is
manifest. This reason for preferring leaf lettuce for marror, is enigmatic. We seek to remember the
bitterness of the Egyptian exile. Yet, we eat a vegetable that recalls the "sweet" beginning of our
bondage. Is the memory bitter or sweet?

Horav Yosef Zundel Salant, z"l, notes two forms of suffering. One type of suffering is inflicted upon a
person by others. This is undoubtedly difficult to bear, but it is more tolerable than the pain and
suffering that is self-inflicted when one has become complicitous in creating his own misery. Had the
Egyptians originally conscripted the Jews into slave labor without pretext, the Jews might have been
able to accept the concept of bondage, as painful as it would have been. The circumstances preceding
the Egyptian slavery were different. The Jews had never thought their "good" friends and neighbors
would actually enslave them. The sweetness compounded the bitterness, for the Jews had parcipitated
in bringing the misery upon themselves.

Perhaps this is the idea behind the custom of dipping the marror into the sweet charoses. We recall the
bitterness with which we lived as a result of accepting the Egyptian blandishments. The Egyptians
smiled at us, making us feel good. Our own insecurity led to our ultimate torment. If we would only
learn a lesson from the message of the marror, it might prevent other tragedies from occurring--even in
our own time.

And Pharaoh commanded his entire people saying, "Every son that will be born--into the River shall
you throw him." (1:22)
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Pharaoh thought that the way to prevent the emergence of a Jewish leader was to drown all baby boys.
Indeed, his astrologers had told him that the downfall of the Jewish savior would be effected through
water. As a result of this decree, Amram, who was the gadol ha'dor, the spiritual leader of that
generation, separated from his wife, Yocheved. Ostensibly, all Jewish men followed suit. Rather than
bring boys into the world to be drowned by Pharaoh, they left their wives. Miriam, however, yet a
young child, challenged her father Amram's decree. She claimed that his decree to separate was far
worse than Pharaoh's, since he was also preventing the birth of girls. Moreover, Pharaoh was a mortal
king, whose decrees would not outlast him. Amram was a tzaddik whose good deeds would protect him
and his progeny. The piercing words coming from this young child made a powerful impression upon
Amram. Consequently, he remarried Yocheved, and Moshe Rabbeinu was born.

Let us take a moment to analyze what happened. One would assume that we are presenting the
greatness and influence of a determined, but young, child. After careful perusal, we may note,
comments Horav Baruch Mordechai Ezrachi, shlita, that the real credit should be attributed to Amram.
He truly distinguished himself. The gadol ha'dor, the leader of hundreds of thousands of people, made a
decree, and an entire nation accepted his word and followed his example. Along came a little girl, his
daughter no less, offering an insightful critique of his edict. What did this great leader do? Did he laugh
it oft? Did he ignore the little girl? No! He accepted her constructive criticism, annulled the decree, and
remarried his wife! This represented true greatness! He did not argue; he did not attempt to present "his
side" of the story, his reasoning for issuing the decree. He simply accepted Miriam's reproof. We must
question what went through Amram's mind. What originally motivated him to make the decree, and
what was it about Miriam's analysis of the circumstances that inspired him to rescind his order?

Let us begin by analyzing Miriam's critique; "Your decree is worse than Pharaoh's." What is the decree
to which she is referring? Amram made no decree; he merely responded to Pharaoh's decree to kill the
Jewish boys. We must, therefore, say that Miriam addressed an issue that went to the very foundation
of Klal Yisrael's existence. It is, in fact, an issue we must confront even today. Amram was about to
nullify, or at least put "on hold", a mitzvah of the Torah. The Torah commands us to "Be fruitful and
multiply;" it is the first mitzvah of the Torah. To ignore this mitzvah is to ignore the Torah--the
foundation of our existence! Never has Klal Yisrael been without the Torah. We have never abandoned
the Torah, despite the cruel pogroms, the persecutions and catastrophes to which we have been
subjected as individuals and as a nation. It is the basis of our life! Therefore, how could Amram say,
"Separate from your wives"? This was Miriam's critique. Amram was, by example, issuing a statement:
If the situation warrants it, if the lives of your children are put in danger, then do not have children.
Miriam questioned, "Is this not, however, contrary to the Torah which remains with us during the most
trying circumstances?" If the Torah commands us to have children, how could Amram decree, by
example, that the situation in Egypt overrides the Torah? Klal Yisrael has undergone so many trying
ordeals in their history, but never have they forsaken the Torah. Was Pharaoh's decree any worse than
the pogroms, the Inquisition, and the Holocaust that we survived as a nation--because we adhered to the
Torah?

This poignant--but compelling--critique prompted Amram to rescind his order to the Jewish men to
separate from their wives. We never know when the innocent words of a young child can leave a
remarkable impression. Perhaps we do not listen well enough.

Every son that will be born, into the River shall you throw him. (1:24)

Chazal tell us that Pharaoh's astrologers foresaw that the Jewish savior's downfall would occur as a
result of water. They were even able to pinpoint the exact day on which Moshe would be born.
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Pharaoh's own daughter, who found Moshe, took him home and raised him in the royal palace.
Following the advice of his astrologers, on the day that Moshe was born, Pharaoh issued an edict to
drown all male infants upon birth. The astrologers claimed that the threat of a Jewish savior had been
averted. They were, of course, wrong, since Moshe's death was not caused by drowning, but rather by
his involvement in the waters of Merivah. We may question the astrologers' actions. Since the sign that
they saw actually alluded to another situation, how could they assume that once Moshe was placed in
the Nile River, the sign from Heaven had disappeared? Obviously it was still present. Were they so
myopic that the sign which they presumably saw yesterday had disappeared today--if it was alluding to
something else? How could they say that they did not see the sign when it was apparently still there?

Horav Elyakim Shlesinger, shlita, infers a profound lesson from the astrologers' "myopia." A person
can receive a clear vision from Heaven, yet, if his perspective is distorted, he will either not see, or he
will misinterpret the message. A person sees what he wants to see. One who wears blue-tinted glasses
will always see blue, regardless of the actual color. His vision is tainted by the tint! As far as the
astrologers were concerned, the downfall of the Jewish savior would occur with his drowning in the
Nile River. Nothing else mattered, and no other sign would change their erroneous interpretation.
Myopic vision is very often not related to vision of the eyes!

And she gave birth to a son. She saw that he was good and she hid him for three months. (2:2,3)

Rashi attributes Yocheved's ability to conceal Moshe Rabbeinu at home for three months to the fact that
he was born prematurely - six months after conception. Hence, the Egyptians had no reason to search
for a baby. When the nine-month period was up, she was forced to hide him in the water. Hashem could
have saved Moshe Rabbeinu in any manner that He chose. He arranged for Moshe to be born
prematurely, so that he would be home with his mother for three months. Then he was taken away from
her, only to be returned to her later on in Pharaoh's palace.

Horav Zaidel Epstein, Shlita, infers from here a profound lesson in the chinuch, educational
development, of a child. The formative years of a child's education have a profound effect upon his
future. In order for Moshe Rabbeinu to emerge as the quintessential leader of the Jewish People, it was
essential for him he be conceived in kedushah, sanctity. The well-known Midrash describes Amram's
dialogue with his daughter, Miriam, after Pharaoh decreed that all male Jewish offspring were to be put
to death. Amram felt that all marriages should be dissolved. As the leader of the Jews in Egypt, he
divorced Yocheved, an action which everyone imitated. Miriam contended that her father's "decree"
was worse than Pharaoh's, since Pharaoh's decree only affected the boys, while Amram's decree
adversely affected all Jewish children! Indeed, Miriam Ha'Neviah prophesized that her mother would
give birth to the savior of the Jewish People. How could Amram do this? Amram deferred to his
daughter and remarried Yocheved, for the specific purpose of fathering the future leader of the Jewish
People.

Moshe Rabbeinu was conceived and born in sanctity and purity with mesiras nefesh, self-sacrifice. He
needed exposure to the kedushah of Amram and Yocheved's home. Even that did not seem to be
enough. Hashem created the situation whereby Bisya bas Pharaoh herself would bring Moshe
Rabbeinu, the infant she had rescued, to Yocheved to raise him in Pharaoh's palace. The environment in
which Moshe grew up infused in him the sanctity and purity essential for the one who was destined to
be Klal Yisrael's leader.
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Indeed, Moshe Rabbeinu's early environment played a pivotal role in his educational development.
Torah education begins at home from birth. Children reflect the attitude, practice and commitment that
their parents manifest. Torah is a spiritual entity. A Torah environment infuses a person with a sense of
spirituality regardless of his intellectual appreciation of Torah. In the Yerushalmi Yevamos 6, Chazal
relate that Rabbi Yehoshua ben Chananya's mother placed his crib in the Bais HaMedrash from the day
that he was born, so that he would absorb the spiritual atmosphere. She kept him there so that the only
sounds his ears would hear would be the sounds of Torah. Is is it any wonder that he developed into the
great Tanna that he was? Moreover, we see the dedication to chinuch, Torah education, that his mother
exhibited. To place an infant in the Bais Hamedrash for the purpose of "listening" to Torah indicates a
unique appreciation of the essence of Torah. Rabbi Yehoshua ben Chananya proved his mother right.

It happened in those days that Moshe grew up and went out to his brethren...and he saw an Egyptian
man striking a Hebrew man. He went out on the next day and behold! Two Hebrew men were fighting.
(2:11,13)

Moshe grew into a position of responsibility. He became ready to minister to the needs of his people.
Horav Zeev Weinberger, Shlita, feels that Moshe had two distinct goals in mind when he began to serve
Klal Yisrael: His first objective was to expunge the evil that the Egyptian environment had engendered.
Second, he sought to correct and bring back the Jewish People. The occurrences related in the pesukim
on the two days that Moshe "went out" to his brethren demonstrate these two faci.

On the first day, Moshe encountered an Egyptian beating a Jew. He immediately "corrected" the
problem, as he smote the Egyptian. Purging the evil would not be that difficult. Raising Klal Yisrael
from the depths, imbuing them with a sense of kedushah and taharah, charging them with their mission
on this earth, created a greater challenge. The very next day, Moshe went out and encountered two Jews
fighting with one another. If the actual discord between two brothers was not bad enough, the reaction
of the one who was striking the other demonstrated to Moshe how far they had strayed. One individual
challenged Moshe. He rudely and disdainfully said, "Who appointed you as a ruler over us? Are you
going to slay me as you slew the Egyptian?" This was none other than Moshe's nemesis, Dasan, the
man whom he had saved the day before from the murderous blows of the Egyptian! When Moshe
realized the nadir of evil which this remark represented, he understood how difficult it would be to
bring the Jewish People to the spiritual plateau necessary to merit their liberation.

To fully comprehend the profoundity of Moshe's concern, Horav Weinberger explains that when Moshe
saw that there were Jews who had no conpunction about informing on another Jew, who would go to
the Egyptian authorities and endanger the lives of others, he was filled with apprehension. There is
nothing as low as an informer who would deliver another Jew to the gentiles. In his commentary, the
Arizal explains the words of the Haggadah, "anus al pi haDibbur," compelled by Divine decree.
Regarding the decree that Klal Yisrael be relegated to galus Mitzrayim, exiled in Egypt, he interprets
the word "dibbur" as "speech." The exile was a result Bnei Yisrael's defective speech. They used their
G-d given power of speech to distort, disparage, and inform on other Jews. Thus, the redemption of
Pesach, which is an acronym for "peh-sach," the mouth speaks, occurred because Klal Yisrael corrected
their speech by elevating and sanctifying the words which came out of their mouths. This grave
concern caused Moshe to flee Egypt. He perceived that on his own, his success would be negligible.

Horav Weinberg takes another approach towards explaining Moshe's two encounters and his initial
response. The Midrash seems to view these two encounters as sharing a single motif. When Moshe
went out and saw the intensity of Jewish suffering - to the point that an Egyptian had no qualms about
publicly beating a Jew, he reacted by killing the Egyptian. The next day he went out and saw two Jews
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fighting with each other. A lesser person would have reacted passively. He would have quieted the two
so that the Egyptians would not take advantage of knowing that the Jews were not getting along with
each other. Moshe did not react this way. He was a leader who did not shy away from controversy. He
did what he had to do regardless of how unpopular it might be. The obligation to rebuke, to reproach
when a wrong is committed, transcends social acceptance, be it from the gentiles or even from our own
people. Unfortunately, the prevalent attitude that existed then seems to plague us to this very day.

Moshe was shepherding the sheep of Yisro...he guided the sheep into the wilderness. (3:1)

The proof that Moshe had the ability to become Klal Yisrael's leader was his ability to shepherd his
father-in-law's sheep. Chazal relate the remarkable compassion he exhibited towards the tired and
thirsty sheep. Hashem said to him, "You have such empathy towards the sheep belonging to human
beings. By your life, you will shepherd My sheep, Yisrael." While this Midrash is well-known, it is
important to take a moment and note the stories recounted by the Torah that demonstrate Moshe
Rabbeinu's sense of compassion. Indeed, as Horav Yitzchak Goldwasser, Shlita, points out, there is a
specific sequence to the Torah's narrative. He indicates that Moshe's character developed
commensurate with his acts of compassion. The more lowly the subject of his compassion, the more
spiritually uplifted Moshe became.

The first story in the Torah tells of Moshe's encounter with an Egyptian beating a Jew. The act of
violence that the Egyptian was about to commit would have destroyed not only a physical life, but it
would also have cut short the Jewish neshamah's, soul, stay in this world. The Egyptian was depriving a
neshamah of preparation to enter Olam Habah. By shortening its lifespan, he was decreasing its
opportunity for a greater portion of Olam Habah. Moshe displayed a noble compassion for the plight of
the Yiddishe neshamabh.

The Torah records the following incident to demonstrate Moshe's sympathy for the physical body. He
encountered two Jews who were quarrelling. Their quarrel had escalated into a physical confrontation.
Moshe quickly intervened, putting an end to the fracas.

In the third occurrence, Moshe saved Yisro's daughters from the hands of the Midyanite shepherds. His
sensitivity towards all people, regardless of race, established his level of compassion on yet a higher
plane. It was evident that Moshe did not have selective sensitivity. He was moved to action whenever
he perceived that someone was suffering.

In the last case, the Torah shows that Moshe's empathy was truly unique. He cared for every creation.
He treated animals that were thirsty or tired with tenderness. We derive from here that one must
progress step by step through the levels of compassion. Some individuals demonstrate incredible
concern for the plight of animals, while ignoring the difficulty experienced by humans. The Nazis were
devoted to their dogs, but had no qualms about sending Jewish children to their deaths in the most cruel
and heinous manner. Character refinement must be developed progressively, stage by stage, in each
individual.

Hashem told Moshe..."to return to Egypt, as all the men who are seeking to kill you have died. (4:19)

Perhaps the people who disparaged Moshe, who went out of their way to inform on him to Pharaoh,
were no longer a problem, but Pharaoh himself was still alive. He surely was not likely to embrace
Moshe with love and friendship. Horav Yonasan Eibeshitz, zl, who suffered greatly from slanderers,
asked this question. His response was one to which he could relate only too well. It appears, said Rav
Yonasan, that the disparaging comments and slander of Jews such as Dasan and Aviram, were even
more dangerous than Pharaoh's sword.
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What a truism! Anyone who has been the hapless victim of character assassination will confirm this
statement. Defamation of character destroys lives. It makes victims of entire families. Its effect can last
for generations. Indeed, it really is more treacherous than Pharaoh's sword.

Hashem said to Aharon, "Go to meet Moshe"...and he went and encountered him at the mountain of G-
d, and kissed him. (4:27)

Regarding Aharon's encounter with Moshe Rabbeinu, the Midrash cites the pasuk in Tehillim 85,
"Chesed v'emes nifgashu, tzedek v'shalom nashuku," "Kindness and truth have met; righteousness and
peace have kissed."

Aharon is the symbol of chesed; Moshe represents emes. In the second part of the pasuk, tzedek is the
virtue which characterizes Moshe, while Aharon is defined by the virtue of shalom. Horav Elimelech
Moller, Shlita, infers from this pasuk that an individual creates his name by his actions and deeds.
Thus, when Aharon and Moshe met, it was an encounter of emes and chesed - tzedek and shalom.
Moshe and Aharon were so closely identified with their individual attributes that these traits became
their essence, the very name by which they continue to be distinguished.

We find a similar idea regarding Shifrah and Puah -- or Yocheved and Miriam. They were the two
Jewish midwives who were moser nefesh, prepared to sacrifice themselves, to sustain the Jewish male
babies. Chazal tell us that Shifrah was given this name because she was "mishaperes es ha'velad," "she
made beautiful the child." Puah received her name as a result of "poah u'medaberes v'hoga le'velad,"
"she called aloud and spoke and murmured to the infant." This does not mean that they were
"nicknamed" in accordance with their functions. On the contrary, these names defined their essence.
They were Shifrah and Puah precisely because their whole objective in this world was to act with
mesiras nefesh on behalf of the Jewish children.

Chazal tell us that Klal Yisrael were redeemed from Egypt in the merit that they did not change their
"names." They came down to Egypt with the Hebrew names they were given, and they left with those
same names. What is so unique about the fact that they did not change their names? While it indicates a
definite respect for tradition, should this merit their liberation? Horav Shlomo Yosef Zevin, zl, explains
that a name defines one's essence. Adam Ha'Rishon was able to give names to all the animals because
he understood the basic qualities and the individual nature of each. Indeed, when Moshe asked
Hashem, "When Klal Yisrael will ask me what is His Name, (referring to Hashem), what will I say?"
Hashem answered, "Eheyeh asher Eheyeh." What Moshe was saying was, "How can I give them Your
Name?" A name describes one's essence. How does one describe Hashem's essence? It is far beyond the
scope of mankind. We only know Hashem's metzius, the existence of Hashem is a reality." Hashem
responded, "I will be what I will be." Hashem will always be there. His metzius, existence, is a reality
that is eternal.

Klal Yisrael did not alter their names. Their essential character, their Jewish essence, did not change.
While they might have become acculturized to the Egyptian lifestyle and they certainly picked up some
of the influence, their Yiddishe neshamah, their atzmius, did not change. They might have acted like
Egyptians in many ways - but in character and belief they remained Jews. They did not change their
names.

And these are the names of the Bnei Yisrael who were coming to Egypt with Yaakov; each man and his
house had come. (1:1)
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In the Mechilta, Shemos, 18,11, Chazal note that the first and last letter of the word Mitzrayim, Egypt,
i1s a "mem." A detail, however, distinguishes between these two ""mems." The first mem has a little
opening in it, while the final mem is a square, completely closed. In response, Chazal comment, "It is
much easier to get into Egypt than to get out." Horav Moshe Swift, zl, in his inimitable manner, takes
this remark further: It is easier to discard old observances; it is easier to dismiss old traditions and
practices than to bring them back. Just speak to those who try to retrieve some of the practices we have
lost. In Egypt, we had the opportunity; it was easy to enter and acculturate ourselves into Egyptian
society. It was simple to drop our observances, ignore our past traditions, and put an end to the heritage
of our ancestors. However, there is no easy exit from Egypt. To retrieve the things that we have lost, to
retrain an assimilated generation, to try to regain Yiddishkeit as our only way of life, is so much more
difficult.

Hashem redeemed the Jews from Egypt, however, because they did not assimilate. After all is said and
done, despite the various shortcomings that led to their exile, they still managed to earn liberation. How
did they do it? How did they manage to exit Egypt? The answer lies in the pasuk; "These are the names
of Bnei Yaakov who are coming to Egypt." It was always ha'baim, "were coming." They always felt
that they had just arrived. They were settled in Egypt merely temporarily. Indeed, as far as Bnei Yisrael
were concerned, they were "ha'baim Mitzraymah," with a "hay" at the end of the word, rather than the
prefix "lamed," I'Mitzrayim. Egypt remained open to them. They always thought about leaving. The
door against assimilation, representing the escape from spiritual elimination, never closed, because "es
Yaakov," the spirit of their Patriarch was vibrant in their minds and hearts. They never had the audacity
to sever themselves from their father's tradition. As Horav Swift notes, in no other parshah in the Torah
do we find the concept of "Elokai avoseichem," "the G-d of your fathers." Their father and the Ribbono
Shel Olam were always on their minds. An individual might transgress; but it is entirely another matter
to divorce himself from his heritage, so that in his foolish mind he is convincing himself that he is not
transgressing.

Whenever Klal Yisrael has confronted a new "move," a new home -- either by choice or by force - we
have had to assure ourselves that the "mem" has remained open. If we are to save our children; to retain
our values and ideals; to be sure that we do not become a statistic to assimilation; if the chain of
tradition is to remain strong, we must assure that, "Elokai Avoseichem nirah eilai," "The G-d of your
fathers must appear before us" - at all times. While we certainly are not dismissing the need to
modernize with the times, this option should only apply to our external facades. Our tradition, however,
must be "b'ruach Yisrael sabbo," in the spirit of the Klal Yisrael of old, as transmitted throughout the
generations. Only by building on the foundations of the past can we be assured of a healthy spiritual
future.

Nachlas Tzvi addresses the pasuk, "A new king arose over Egypt, who did not know Yosef" (Shemos,
1:8). He interprets into this pasuk the idea that children, regrettably, often seek to sever their ties with
the past. He explains that Pharaoh saw that the new generation of Jews acted as if they did not know
Yosef; thus, he followed suit. If the Jews do not acknowledge their past spiritual leadership, should we
expect the gentiles to recognize them? It is especially noteworthy that it was "Yosef" who was not
known. Yosef was the paradigm of the Jew in galus, exile, who resisted temptation and withstood the
winds of assimilation. If the Jews of that generation were to attribute their acculturation to the Egyptian
way of life -- to the pressures of the exile -- Yosef would provide a contrast to their excuse. He lived
and thrived in Egypt; he was accepted and respected by Egyptian society. Yet, he remained true to his
faith, never once sacrificing his ideals on the altar of assimilation. Pharaoh saw that Klal Yisrael did not
know Yosef. Why should he?
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Nachlas Tzvi cites a poignant, but powerful, story that conveys this message: Many of us wake up and
decide to return to the path of our ancestors, to reestablish and reaffirm our ties with the heritage that
we had disdained. Alas, for some it is too late. The story is related that a Jew was once traveling on a
bus from Yerushalayim to Tel Aviv. As he sat on the bus, a woman approached him and asked, "What
time is it?" As he continued reading his sefer he told her it was twenty minutes to six. Five minutes
later, the lady once again approached him to ask the time. He responded that it was a quarter to six.
After another few minutes, the lady came over again to ask the time. Somewhat frustrated, he
responded that it was twelve minutes to six. When she came over a few minutes later and once again
asked the time, the Jew asked her impatiently, "Why are you so obsessed with what time it is?"

The lady responded with the following story: "My parents were Holocaust survivors. I was their only
child. They did everything to provide me with a strong religious education. Regrettably, my friends
who were far from observant had a stronger influence on me, and I rejected the Torah way of life. My
parents pleaded with me; they cried bitter tears, to no avail. I was not to be moved. My parents died of
great agmas nefesh. They were grief-stricken that their only child had rejected the Judaism for which
they had lived and so many had died. These last few nights, my mother has been appearing to me in a
dream, imploring me to repent and change my way of life. I have continued in my resolve not to give
in; I am not becoming observant. Last night, my mother appeared to me once again, telling me that she
would like to "meet" me. We made up to "meet" at a certain building precisely at 6:00 o'clock. I am
now on my way to meet my mother, and I cannot afford to be late!"

Hearing the incredible story, the Jew decided to exit the bus at the same stop and follow the lady to
witness her encounter with her mother. How was the mother's neshamah, soul/ spirit, going to meet her
living daughter? The bus arrived at the stop at three minutes to six, and the lady ran off the bus in
search of her mother. She ran so fast that she did not realize that the traffic light above the street which
she was crossing was malfunctioning. As she crossed the street, not realizing that the traffic was
moving at its usual speed, she was struck by a car and fatally injured. Suddenly, the Jew who was
horror-stricken to see this lady's body flung in the air, heard a heart-wrenching cry: "Mamal!" It was six
o'clock.

Behold, the people of Bnei Yisrael are greater and stronger than us. (1:9)

While the Jews were certainly growing in numbers, their influence and power far exceeded their
quantitative growth. Indeed, is this not true in contemporary times? We are a minority in the free world,
but our influence is strongly felt throughout. The Jews have made their mark in every realm of human
achievement. From the sciences to humanities to the world of finance, we have made significant and
lasting contributions. If this is the case, why was Pharaoh so concerned about his Jewish citizens?
Accompanying the Jewish power and influence, a humility innate in the Jewish character has coupled
with a dedication to serving our "host" country. Loyalty is a trait that is truly becoming a Jew.
Throughout history, we have maintained a balance of trust and fidelity as citizens in whichever country
we have lived. Pharaoh certainly knew that the Jewish People were his greatest asset: Why did he fear
them?

Horav David Feinstein, Shlita, suggests that the answer may be found in Pharaoh's own words: "pen
yirbeh," "lest they become many." Pharaoh was afraid that the Jews would multiply or -- even worse, as
Horav Feinstein interprets the word "yirbeh" -- lest they become great. Pharaoh feared the Jews might
lose their humility, that the power and influence would cause them to become arrogant. Indeed, they
might become so haughty that they would develop designs for greater power. Even his throne was no
longer safe from the "power-hungry" Jews. Pharaoh's paranoia overcame his ability to think rationally.
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Had he not been such a cruel king he would have realized that treachery is antiethical to the Jewish
persona. Pharaoh viewed the Jews as he viewed his own people. An Egyptian with even a fraction of a
Jew's power presented a danger for Pharaoh. His paranoia overcame whatever common sense he might
have possessed. His myopia did not permit him to see beyond his own treachery. Regrettably, things
have not changed much since that time. The Jew who is successful is still scorned, albeit in private and
with class. When we win our prizes as a result of talent, hard work, intelligence and, of course,
Hashem's blessing, we are envied and disdained. We will never be accepted - but that is to our ultimate
advantage.

And they became disgusted because of Bnei Yisrael. (1:12)

Rashi comments that the Egyptians became disgusted with their lives. We must understand what effect
the Egyptians' self-evaluation and personal feelings had on the bondage to which the Jews were
subjected. Horav Yaakov Moshe Charlop, zl, derives from here a profound lesson, which gives us great
insight into the psyche of those who oppress others. One does not persecute others unless he feels that
his own life has little value. One who appreciates life, and is happy with his lot in life, develops
positive feelings of self-worth. His outlook for the future is filled with optimism and hope. Thus, he
will also hold dear the lives of others. One to whom life has no meaning and value, who looks at
himself in the mirror and sees only bitterness and dejection, will humiliate and take advantage of those
weaker than he. The Egyptians were disgusted with their own lives. Therefore, they had no qualms
about destroying the lives of the hapless Jews.

The Egyptian exile is paradigmatic of all future exiles and oppression. The prevalent attitude and
emotional composition of our Egyptian oppressors serve as a foreshadowing of the typical personality
of anti-Semites throughout history. The self-loathing that characterized the Egyptians is a trait we can
expect to find inherent in those who abuse others. We should bear this in mind when we attempt to
circumvent anti-Semitism by assimilating ourselves to be more like those who vilify us. We will not
change them by rejecting the one feature that distinguishes us from the rest of the world: the Torah.

Pharaoh's daughter went down to bathe by the river...she saw the basket among the reeds and she sent
her maidservant and she took it. (2:5)

Rashi cites the Midrash that interprets "amasah" (maidservant) as "her arm." She extended her arm and,
miraculously, it became long enough to reach the basket. Once a group of distinguished Rabbis and
communal leaders in Lublin, Poland, were convened to discuss a pressing matter of life and death
proportions confronting Klal Yisrael. At one point, one of the leaders said, "This matter is of overriding
concern. Perhaps it is too weighty an issue for us to decide alone." Present among the group was Horav
Meier Shapiro, zl, who, noting that the enthusiasm of the meeting was dying down and soon all would
be lost, ascended the podium. With great feeling, he exclaimed, "My colleagues, please listen to me for
a moment. Regarding the pasuk that says that Pharaoh's daughter stretched out her hand to fetch
Moshe, Chazal explain that once she stretched out her hand to retrieve Moshe, Hashem caused her hand
to elongate miraculously to save Moshe. We must endeavor to understand what Pharaoh's daughter had
in mind when she stretched out her hand. Obviously, she knew that her hand would never reach the
distance to Moshe. Was she waiting for a miracle to occur?

"We see from here," he continued in a passionate tone, "that a person must do what he must do and
leave the results up to Hashem. Even if his goals are far beyond the scope of human achievement, he
should place his trust in the hope that which should be - will be. One should never be me'yaesh, give up
hope, and claim defeat before he even begins to do anything. Therefore, my friends, while our goal
may seem to us farfetched and unattainable, we must do all that we can and leave the rest to Hashem.
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With His help we will triumph over adversity and overcome all odds."

The Alter Mi'Novardek, zl, was want to say, "I never think about whether I can confront an
undertaking, but, rather whether I should do it. For, if I am obligated to do something, I will be able to
do it." This approach kept him going, overcoming challenge after challenge. Never did his faith wane;
his spiritual endurance remained resolute. During World War I, when many yeshivos closed due to a
lack of food or housing, so that yeshivah students were forced to undergo hardship just to stay alive, he
proclaimed, "Mi I'Hashem eilai," "Who is for Hashem (shall come) to me!" He assured anyone who
would come to study in his yeshivah that he would not be conscripted in the army. He succeeded
beyond belief. Hundreds upon hundreds of young men thronged to study Torah in his network of
yeshivos. He triumphed because of his faith; he succeeded because of his mesiras nefesh, total
devotion, to the point of self-sacrifice.

He went out on the next day and behold! Two Hebrew men were fighting. He said to the wicked one,
"Why would you strike your fellow?" He replied, "Who appointed you as a dignitary"...Moshe was
frightened and he thought, "Indeed the matter is known" (2:13,14). Rashi first provides the simple
meaning of the pasuk: Moshe feared that the killing of the Egyptian had become known. In an
alternative exposition, he explains that Moshe had been puzzled. Out of all of the seventy nations of the
world, what characteristic of the Jews warranted that they be tyrannized with crushing labor. Horav
Shlomo Margolis, Shlita, appends this pshat, exposition, with an insightful thought. Moshe did not
simply see two people -- or even two Jews -- fighting with one another. He saw Ivrim, people who
represent the nation that is resolute, whose fortitude gave them the strength of conviction literally to
challenge the world. They stood on one "eivar," side, and the rest of the world stood on the other side.
It is at a time such as this that one would least expect "Ivrim" to quarrel. A nation who knows what
persecution and affliction really mean should -- at the very least -- not fight internally. Yet, this is what
Moshe saw: two Ivrim fighting with each other. He understood why Klal Yisrael was in galus, exile. He
was able to reconcile the bitter persecution and terrible affliction to which the Jewish people had been
subjected. It was all coming together. When a nation does not have achdus, unity, and a people --
despite tragedy after tragedy -- cannot learn to get along; when Ivri fights Ivri, brother challenges
brother, we have exile! Moshe understood. Regrettably, until today still do not understand.

They embittered their lives with hard work,.....All their labors that they performed with them were
with crushing harshness. (1:14)

In the Talmud Sotah 11b, Chazal give us an insight into the avodas perach, crushing/harsh labor, to
which the Egyptians subjected Klal Yisrael. They invented their tasks, giving the men work that was
usually performed by women and vice versa. This seems enigmatic. If a man is forced to perform a
woman's work, is that to be considered crus